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1. THE KAULA TRIKA (PURVAMNAYA) IN SOUTHERN INDIA

1. Early presence on the Deccan Plateau ?

a) Textual dependence of the early Pascimamnaya scriptures on scriptures of the Trika (San-
DERSON 2001, pp. 32—35): lantrasadbhava, Trisirobhairava, Kularatnamala. The Pascimam-
naya is the tradition of the cult of the goddess Kubjika and her consort Navatman,

“a system whose scriptural corpus comprises principally the Kubjikimatal Srimata,
Laghvikamnaya, and Satsahasra-Kulalikimnaya, but also such works as the Srima-
tottaral Goraksasambitd, Kularatnoddyota, and Manthanabhairava. The last contains
several remarks that reveal the provenance of this tradition to be the Deccan plateau,
more specifically Desh (desah), the central subregion of the modern State of Ma-
harashtra. It tells us that it is in the Deccan (daksindpathah) that the initiatory
tradition (4j74) of the Kubjika cult is maintained; that it is “here in Desh” that
Siddhi can be achieved; that those in Konkan, the coastal region of Maharashtra,
Goa, and Karnataka, should travel up to the Deccan plateau to obtain the scriptures,
since without them this tradition will bear no fruit; and that the Khanjinimata of
24,000 verses, which was brought back to earth from the subterranean paradise at



b)

the beginning of the current age of Kali, is (already) well-known in the Deccan
in the form of the Kulilikimata, its redaction in 3,500 verses. That redaction is
surely the Kubjikimata in the principal of its three redactions. That and that alone
is of this length; and it is referred to in its colophons with the synonym Kulilikam-
ndya. That the Manthanabhairava was composed in the Deccan is confirmed by
its practice of compounding the names of goddesses with -avva. This is surely a
reflex of the vernacular usage in this region, where goddess-names of this kind are
commonplace, avvd ‘mother’ being used in Kannada as a feminine title of respect
and affection. This feature is also found in the Kubjikimata. It is probable, then, that
it too is a product of the Deccan, and therefore that the whole tradition emerged
and developed in that region. This should be taken to include Konkan. For the claim
of the Siddhakhanda of the Manthinabhairava that those in Konkan should go to
Desh for this Tantra admits that the teaching is found in Konkan too, claiming only
that the best tradition is to be found inland. Moreover, the Sazsdhasrasambiti begins
with the information that it was at Candrapuri/Candrapura in Konkan, probably
the ancient port town of Goa now called Chandor, that Srinatha first propagated
this teaching at the beginning of the current Kaliyuga.

This evidence establishes, moreover, that the Trika (Parvamnaya) was present in the
Deccan, and that it was so before the literature of the Pascimamnaya was redacted.
For the Kubjikimata drew extensively on the Trika’s scriptures, embedding the cult
of its deities in a modified Trika substrate.”

= SANDERSON 2014 (The Saiva Literature), pp. 61-63, without the footnotes.

Epigraphic evidence of the Pascimamnaya in the Deccan: Inscription at Sélandevanhalli
(Nelamangala hobli), Epigraphia Carnatica, Nelamangala Taluk, 1; date A.D. 1029. A certain
person was appointed to preside [in the Matha] at the foot of the Srivrksa (srivrksamile
dhikrto dhinithah) in Candrapuri on the shore of the western ocean. His disciple was
the Chayadhinatha, the abbot of the Chaya[matha] and the most senior person of the
Jyesthavali (jyesthavalijyesthatarah), who was engaged by kings (narapdlajusyah) [as their
Rajaguru [?]). His disciple was Stambhal[natha], the abbot of Dahala (dabalidhinathah).
He was succeeded by his world-renowned disciple Dvipanatha. His disciple [and successor]
was Mauninatha, an embodiment of Rudra (rudraripah), who was invincible [in debate] by
those of other faiths. His disciple was the donor, the brahmin minister, the Dandanayaka
Vamana (Vamanayya). When his Guru died Vamanayya built a stone temple in his name,
calling it Siddhesvara, giving it money and land in Banapura for its support. This is a
most unusual inscription in that it records a Kaula lineage. From various indications it
is clear that this lineage followed the cult of Kubjika proper to the Pascimamnaya: the
reference to Candrapuri, the Vrksamiila, the Jyesthavali, and, if my emendation is correct,
the Kulagama.

Account of the Trika in the Campukavya Yasastilaka of the Jaina scholar and poet So-
madevasiri, composed in the Deccan near Vémulavada (18°28'06" N, 78°52' 01" E) in
the modern State of Telangana in Saka 881 (a.D. 959/960), considerably before evidence



of Kashmirian influence on the Sakta Saivism of the region:

sarvesu peyapeyabhaksyibhaksyadisu nihsarkacittad vrttad iti kuldcaryakah. tatha ca
trikamatoktir madiraimodameduravadanas tarasarasaprasannabrdayah savyaparsvavi-
nivesitasaktih Saktimudrisanadharah svayam wmamahesvariyamanah krsnaya sarvin-
iSvaram dridhayed iti.

Yasastilaka, pt. 2, p. 269, ll. 14—18; Cod. = Bort Ms 230 of 1902—1907

Sarvanisvaram Cod. : sarvanisvaram Ed.

The vile Kulacaryas maintain that liberation comes about from practice in which the
mind is free of inhibition in such matters as the distinction between permitted and
forbidden foods and drinks. For the Trika doctrine teaches that one should propitiate
Ardhanari$vara at night, with one’s mouth full of the fragrance of alcoholic liquor,
with one’s heart tranquil from the taste of meat, adopting the Sakti-seal and Yoga
posture, with one’s consort positioned beside one to the left, assuming [thereby] the
likeness of [Siva in his] Umamahegvara [form].

This account prompts the hypothesis that the form of the Trika known to Somadevasiri is
that seen in the Zantrasadbhava, a Trika scripture that was heavily cannibalized in the com-
position of the Pascimamnaya’s Kubjikamata, providing, for example, the latter’s chapters
4 to 6. For of the Trika texts that have reached us only the Zantrasadbhiva teaches forms of
worship in which the deity is propitiated in the Ardhanari§vara mode. There it is central:

i. Worship of Martandabhairava in the Umamahe$varacakravidya: Ardhanari$vara of
Sabdarasibhairava and Malini.

ii. Worship of Pardpara: Ardhanarisvara of Sabdarasibhairava and Parapara.

iii. Malini within the Ardhanari§vara comprising herself and Bhairava is the proto-Yogini,
the source of all Yoginis:

evamddyair anekais tu paryiyair bahubhbib sthita |
ekd eva pard yogi anantinantatam gata ||

Tantrasadbhiva 16.45

The supreme Yogini, although she is one alone, becomes infinitely multiple,
being present [throughout the universe] in many diverse transformations such
as these.

ekd eva pard yogi sarvavarnamayi subhba ||

58 nadiphantasvaripena vigrahastha pard kala |
sarvavarnamahesasya bhairavardhasaririni ||

59 tasyds trisilavdsinyo bhairavesasya caiva bi |

kridanti hrdayantahsthah srstisambarakarikah ||

60 apards tv adbikarinyah sthitah sarvagati subhih |
ydbhir vyaptam jagat sarvam santamisrograkarmabhib ||



Tantrasadbhiva B . 109v3—5 (16.58—60)
s8a nddiphantasvaripena em. nadiphantasvaripena B

[In reality] there is just one supreme Yogini. This is [Malini,] the exalted [god-
dess] who embodies all the speech sounds as the alphabet from Na to pHa. She is
the ultimate power within the body of Mahesvara, occupying half of Bhairava’s
person. It is from her [that there arise] within the heart of Lord Bhairava those
[Yoginis] that reside on the trident and engage in [cosmic] play, causing [all] the
emissions and retractions [that constitute the cosmic process]. There are other[
Yogini]s who are present everywhere as office-holders, pervading the universe
with their peaceful, fierce, and intermediate actions.

iv. Tantrasadbhava A ff. 66v6-67r1, B £. 36v2 (7.51—52b):

S1 bdlaripam tu yat proktam upadesena kirtitam |
utsarge sampradaye tu yantraridham tu suvrate ||
52 kulamarge samuddistam ardhandrisa kaulike |

s Ic utsange conj. : ucchamgam AB s2a samuddistam A : samuddiste B

My devoted wife, it has been declared that on [the level of instruction by
Yoginis termed] Upadesa (‘oral instruction’) the deity should [be visualized] as
a young girl on [Bhairava’s] lap. On the level of instruction by Yoginis termed]
Sampradaya (‘transmission’) the deities should be visualized copulating; and on
the Kula path, [that is to say,] on the Kaulika level one should visualize [them
as] Ardhanariévara.

¢) Abhinavagupta’s Guru Sambhunitha is reported to have been the disciple of Sumatinitha,
pupil of an unnamed Guru “who lived in the [Sikta] seat of the Deccan”:

kascid daksinabhiamipithavasatih sriman vibhur bhairavah
pancasrotasi satimdrgavibhave Sistre vidhata ca yah |

loke “bhiit sumatis tatah samudabhit tasyaiva Sisyagranih
Sriman chambhur iti prasiddhim agamaj jalandharat pithatah ||

Unattrib. qu. (yat tu [... ] ity anyatroktam) in Tantrilokaviveka vol. 1, p. 236, 1l. 6—9

And there arose among mankind an extraordinary (kasciz), illustrious, all-powerful
Bhairava," dwelling in [the sacred site that is] the seat [of the goddess] in the Deccan
(daksinabhimipithavasatip), an authority (vidhatd) on the Saivism (8stre) of the five
streams together with the majestic [Kaula] Atimarga (satimargavibhave). He was
succeeded by Sumati. Sumati’s principal disciple, the illustrious Sambhu[natha],
achieved exceptional spiritual attainment from the Pitha Jalandhara.

'A human Bhairava is a Guru who is believed to have come to embody Bhairava through adherence to his path to liberation.



d) The four goddesses of the Trika (1 + 3) in Kancipuram (Conjeevaram), near Chennai,
in connection with the cult of the goddess Lalita/Kamaksi, the presiding goddess of that
temple city. In the Kancimahdtmya that is the 3 5th chapter of the Lalitopikhyana the sage
Agastya asks Hayagriva about the nature of Kamaksi and receives the following reply:

5 kdrcipure pavitre smin mabimandalamandane |
keyam vibhaiti kalyani kamaksity abbivisruta ||

6 dvibhuja vidyudullasavilasattanuvallari |
adystapirvasaundarya parajyotirmayi para ||

7 agastyenaivam uktah san paranandivrteksanah |
dadhyau tat traipuram tejo hayagrivo mahamandh ||
8 iti dhydtva namaskrtya tam agastyam athibravit |
rabasyam sampravaksyami lopamudrapate srnu ||

9 ddya yanuttard sd sydc citpara tv adikiranam |
andkhyeti tathd prokta svaripatattvacintakaibh ||

10 dvitiyabhit tatah suddhba para dvibhujasamyuta |
daksahaste yogamudram vamahaste tu pustakam ||
11 bibhrati himakundendumuktisamavapurdyutib |
pardpara trtiya syad balarkayutasammita ||

12 sarvibharanasamyukta daksahastadhrtambuja |
vamorunyastahastd ca kiritardhendubhbiisana ||

13 pascic caturbhuja jatd sapard tripurdrund |
pasankuseksukodandaparicabinalasatkara ||

14 lalita saiva kamaksi kancyam khyitim upigata |
Lalitopikhyina 35. 5—14b (N)

N = Nirnaya Sagara ed.; V = Venkate$vara Steam Press ed.

7¢ dadhyau diagn. conj. : dhyiyams N 9a yanuttari conj. : yanuttari V : punyatari N 9c andkhyeti
N : antikhyeti V 9cd tathi proktd svaripa conj. : tatha proktisvaripar V : trayiproktasvaripi N 10a
dvitiyabhit tatah suddhi conj. : dvitiyabhiz tatah suddha V : dvitiya bhitale siddhi N 12b daksahasta-
dhrtambuji N : dasahastadbrtambuja V' 12¢ vamorunyastabasti ca N : vimorunyastahasti va V' 14b
khyitim N : vyaktim V

[s] Who is this illustrious goddess whom we call Kimaksi, who shines forth in
this holy city of Kanci that beautifies the whole world, [6] two-armed, her slender,
creeper-like body shining like lightning, with a beauty never seen before, embodying
the highest radiance [of consciousness], supreme. [7] Thus addressed by Agastya, the
all-knowing Hayagriva meditated upon (dadhyau) that radiance of Tripura, his eyes
closed in deepest joy [8]. Having done so, he bowed before it in obeisance. He then
answered Agastya and said: I shall now impart a secret teaching. Hear me, husband
of Lopamudra. [9] The first [goddess], she than whom nothing is higher, is Para
as consciousness (citpard), the First Cause. Those who contemplate the nature of
the Self also call her the Nameless (andkhya). From her arose the second [Power],
pure Para. Two-armed, she shows with her right hand the gesture of meditative



absorption[, placing it at the level of her heart with the tips of the thumb and index
finger joined to form a circle], and holds a manuscript [of her scripture] in the left.
Her body shines [white] as snow, jasmine, the moon, and pearls. Third is Parapara.
Red with the radiance of a myriad of rising suns, she is decked out with every variety
of adornment, holding a lotus in her right hand and placing her [left] hand on her
left thigh. She wears a crown and the new moon upon it. After her came Apara. This
is the red, four-armed Tripura. She carries a noose, a goad, a sugar-cane bow and [a
set of] five arrows. It is this same goddess Lalita, who has become famous in Kanci
as Kamaksi.

This presence of the Trika pantheon in Kafcipuram may well predate influence from Kash-

mir.

2. THE ANUTTARA SYSTEM OF THE TRIKA, ALSO KNOWN AS THE PARAKRAMA OR
EKAVIRA, IN SOUTHERN INDIA

1. Trisikilaghuvretil Anuttaravimarsini. Not by Abhinavagupta in my view, but already attributed to
him by the southerner Mahesvarananda in his Mabharthamanjariparimala.

2. Krsnadasa, Trisikilaghuvrttivimarsini (not accessed).

3. Trisikatatparyadipika (author not recorded). The Trika in Cidambaram:

1 vande kundendunibiradhavalam vighnaharinam |

haragaurisamarabdham herambam hastipurigavan ||

2 akalarkasasankabha tryaksa candrakalivati |

mudrapustalasadbaha pitu vah parama kald ||

3 Srimatkaildsakasmirakasivyaghrapuristhitam |

trikdrthadarsinam vande devam somamsabhbisanam ||

1b dhavalam conj. (cf. Nisvasottara 2.15a and Svacchanda 2.79a: sankbakundendudhavalam; Matariga, Yo-
gapida 2.57a: kundendusankbhadhavalam) : valaksam Kgp

[1] I venerate Ganesa, the foremost of elephants, who has the colour of jasmine, moon, or
snow, the son of Siva and Gauri, that he may banish the impeding spirits [that will seek
to prevent the completion of this work].

[2] May the highest Sakti protect you, white as the moon’s disc without its marks, three-
eyed, [her hair] adorned with the sickle moon, her [two] arms beautiful with the gesture
[of gnosis] and the manuscript [of her scripture shown by her hands].

(3] I praise the god adorned with the new moon, who as the revealer of the Trika’s teachings
is present on holy Mt. Kailasa, in Kashmir, Varanasi, and Cidambaram (Vyaghrapuri).

$31 anuttarasya somasya sudatim naumi sodasim |
esa spandanidhanasya pure citparisatpateb ||



$32 tenaiva pasicakrtyitmandtyibhinayavedhasa |

pumamsam punyasampiirnam kam apy avisatecchaya ||

$33 ittham vadanatah svasmat vyikhya sritrisikatmanah |

Sdsanasya svakiyasya svalokidarsaripinah ||

534 tathibhinavaguptoktavivrtivyikrtatmanah |

tatparyaikaprathatmatvat namna tatparyadipika ||

$35 seyam prakasitisesatrisikasasandsaya |

samvitsamsannabhomadhye sarvamangalayi samam ||

$36 sadirabdhbatrijagatinatanodyogasilinah |

puratah Sasvatim aptva sthitim dedipyatam Sivam ||

532a pancakrtydtma em. : pasvakrtyitma Kep 533a iyam conj. : idam Kgp ® vadanatah conj. : vadinatah Kgp
534b vydkrtatmanalh em. : vyaprtatmanah Kep s 3 5 ¢ samvitsamsannabhomadhye con. : savisasamnabhormadhye

Kep 536ab sadirabdhatrijagatinatanodyogasilinah conj. : sadirabdham tu jagati tvatanodyoga Kgp 53 6d dedipyatim
conj. : dedipyate Kgp

Behold, here in [Cidambaram,] the town of the Lord who is the source of the subtle
pulse [of manifestation] (spanda-), [the town of] the Lord of the Hall of Consciousness
(citparisat-), | sing the praise of young Sodasi, [the Sakti] of Anuttara Siva. The Trisika has
already been explained by Abhinavagupta in his analytic commentary [ 7risikavivaranal.
But [Nataraja] himself, the creator of the dramatic dance that is the five cosmic acts, by
choosing to enter a remarkable man rich in piety, has in this way manifested from his
own lips this [new] explanation of that scripture, Siva’s own most intimate revelation,
the mirror of his radiance. He has named it Zazparyadipika, because it [does not offer
a verse by verse commentary but] clarifies only its core teaching. Yet it contains the
Trisikd’s intention in its entirety, omitting nothing. May [this commentary] shine far and
wide having attained a permanent place in the presence of him who with [his consort]
Sarvamangala is eternally engaged in the task of his cosmic dance in the heart of the space
within the Hall of Consciousness (the Citsabha in Cidambaram).

. Sadinanda, a commentary on the Paritrimsika (Trisikd) (Mysore Cat. Sl. No. 40761, MS No. B
170/2).

. Anuttaraprakisaparicasika/Pariparicasika of Adyanitha.

. Gurunathapariamarsa of Madhura/Madhuraja.

. Pardprivesika of Nagananda, also known as Svaripaprakasika, with a commentary (Svaripavi-
marsini) by one Cidananda, and another (Nadginandasitravivarana) by Heddase Hariharagarman
written for Basavappa Nayaka of Kéladi in Karnataka (r. A.D. 1697-1714).

. Paddhatis:
a) Anuttarasamvidarcandcarcd, anon. University of Trivandrum, Ms. No. COL 247A.

b) *Parircanakrama. Found within IF1 T. 307 (‘Aghorasiviciryapaddhati’), frames 148-157
[folios 138—144 of exemplar], lacuna [folios 145 and 146 are missing], 158—166 [folios



9]

d)
e)

147-153a (b blank) of exemplar]. This is a thorough prose Paddhati following the 7risika-
laghuvrtti requiring as an ancillary the recitation of the 77isikd, the text of which is given
earlier in this same manuscript. The work, which I have given the provisional descriptive
title Pardrcanakrama, is related to, though much more detailed than, the Anuttarasamuvid-
arcandcarcd. Other closely related and yet more detailed material, partly in verse, begins on
frame 250 and breaks off incomplete on 253 [folios 58—60 of the exemplar].

Parikramavasand of Simbhavananda (in his Paramasividvaitakalpalatika). TF1 T. 594, pp.
211-219. It is followed and supported by a quotation from a text called simply Rahasya
(tad uktam rabasye) consisting of 18 and a half verses on the inner nature of the various
ritual acts that constitute worship. The first 12 verses are a version of the ten verses of the
Mahairthamiilasamketasiitra of Mahamahe$varacarya Parasambhudeva, IFI T. 1027, pp. 90—

91.
The Pardpaddhati of Umananda’s Nityorsava (A.D. 1745).

The Anuttarapaddhati of the Parasuramakalpasiitra with the commentary (Saubhigyasudho-
daya) of Rame$vara (Aparajitainandanatha) (a.p. 1831).

— 3. THE ANUTTARA IN EASTERN INDIA:

1. Parijapavidhi and Parimantravidhi Angirasakalpa of the Paippalidin Atharvavedins of Orissa,
published in SANDERSON 2007 (Atharvavedins in Tantric Territory).

4. THE TRIKA IN EASTERN INDIA:

1. Trika scriptures in the Kathmandu Valley:

a) Siddhayogesvarimata ms (short recension).

b) Tantrasadbhiva mss.

¢) Trikasdra, a Ms fragment.

2. Trika and related texts cited by Vimalasiva, Guru of Malayasimha, king of Magadha, disciple of
Dharmasiva, Guru of the ruler of Dandabhukti (the south-western Midnapore District in West
Bengal), in his Saiddhantika Paddhati Vimalivati, composed in Saka 1023, = A.D. 1101/2:

a) Netratantra, Svacchanda, Svacchandoddyota.

b) Sriparva/Malinivijayottara.

o) Siddhayogesvarimata.
d) Tantriloka.
e) Kubjikimata.

Vimalasiva tells us that he studied in Kashmir and was resident in Varanasi when he wrote the

Vimaldvati.



3.

Trika and related texts cited by Jaanasiva in his Saiddhantika Paddhati j7dnaramavali:
a) Svacchandabbairava.
b) Malinivijaya.
o) Nirgidhajiandrnava.
d) Kulilikamnaya (= Kubjikamata).
e) Mabdkaulajiinanirnaya (= Kaulajaananirnaya).

Jfianasiva was from Coladesa in the South but, like Vimalasiva, resident in Varanasi. He declares
himself to be an ardent devotee both of the Lord of the Little Hall (dabhrasabbesvarah), that is to
say, of the Siva Natarija of Cidambaram in the Tamil country, and of Visveévara (Vivanatha),
the principal Siva of Varanasi. He was active around the middle of the 12th century.

5. THE TRIKA IN WESTERN INDIA:

I.

Trika scriptures excerpted by the Saiddhantika Hrdayasiva of Malava in his Prayascittasamuccaya,
a digest of scriptural passages on penances:

a) Siddhayogesvarimata-Trikasarottara
b) Siddhayogesvarimata-Bijabheda
) Siddhayogesvarimata-Bhairavodyina (probably an alias of the Trisirobhairava).

Hrdayasiva was a spiritual descendant of Lambakarna, an ascetic of the Mattamayra lineage and
the Ranipadrakamatha (founded c. A.D. 800), who moved to Malava and initiated the Paramara
King Siyaka in Dhara around the middle of the roth century. Hrdayasiva was active at some
time during the 11th century or the early 12th. The earliest dated manuscript of his work was
completed in A.D. 1157/8.

6. THE MAHARTHA/MAHANAYA/KRAMA IN THE SOUTHERN INDIA (devipanisampradiyah)

I.

2

3

N

%

Maharthamanjariparimala of Mahesvarananda of Coladesa (c. A.p. 1300).
Pidukodaya of Mahesvarananda (qu. in Maharthamanjariparimala).
Mabharthodaya of Mahesvarananda (mentioned in Maharthamanjariparimala).
Kramodaya (qu. in Maharthamanjariparimala).

Cidgaganacandrika. Strongly dependent on the Mahdanayaprakisa of the Kashmirian Arnasimha
(active c. 1050-1100), cited in the Maharthamanjariparimala, c. 1300. Provenance uncertain,
but probably from South India: (1) There are no Kashmirian or Nepalese mss; (2) all known mss
are South Indian: Kerala (Devamangalam Variyam) [lost], Government Oriental Manuscript
Library, Madras (Telugu script; paper), and Adyar Theosophical Library [the last two were used
for the Tantrik Texts edition]; (3) it has been quoted only in the works of South Indian authors;



and (iv) its author claims to have composed it in Parnapitha. Verse 307c—308a: pirnapitham *up-
agamya (conj. : avagamya £d.) mangale tvatprasidanakrte maya krtah || esa cidgaganacandrikistavah
‘O Mangala, I have composed this hymn, Cidgaganacandrika, after coming to Parnapitha to
propitiate you'; and the final verse (312): parnapithakrtam *siddbas (conj. : siddhes Ed.) *tvad-
bhavastavam (tvad em. : tad Ed.) adarit | *vasandrtham (conj. : va narartham Ed.) *mahigubyam
(conj. mahiguhya Bd) srivatso vidadhbe sa tu “The famous Siddha Srivatsa has authored [this] highly
esoteric hymn to your nature, which he has composed with zeal in Parnapitha, for the purpose
of [explaining] the internal awareness [that should animate the process of worship]’. Parnapitha
is an abbreviation of Parnagiripitha. That site has not been identified precisely. But our texts do
tell us that it was in southern India, in the Sahyadri region of the Western Ghats.

6. Krama scriptures quoted by Mahesvarananda.
a) Kramasadbhiva.
b) Kramasiddpi.
c) Kalikimata.
d) Devikikrama.

7. Other Krama works quoted by Mahe$varananda:
a) Paramdrcanatrimsika of the Kashmirian Naga.
b) Kramasitra.
©) Kramakeli, Abhinavagupta’s lost commentary on the Kramastotra of Erakanatha.
d) Mahéanayaprakisa of the Kashmirian Arnasimha.
e) Mahanayaprakisa published from Trivandrum; author not identified, but surely Kash-
mirian.
8. Mahartha texts that have reached recent times in South Indian Mmss;
a) Mabarthamanjariparimala.
b) The Mahanayaprakisa of unknown authorship.
<) Cidgaganacandriki of Srivatsa.

d) Maharthakalpa. Listed as a Ms (No. 1209) of the Desamangalam Variyam near Tripran-
grot/Triprangode on the banks of the Bharathappuzha river, in Malappuram District, Ker-
ala. This Ms and most of the extensive family collection that contained it was lost in the
floods of August 1907. The owners were learned Sanskrit scholars of the non-brahman
Variyar caste. The Variyars refer to themselves in Sanskrit as Parasavas (see the introductory
verses to the Sisupilavadhabilabodhini of Srikantha of this lineage cited in K. V. SarRmA
1993, p. ix), and are also known as Rudradasas and Kailasavasins. They serve as assistants of
the Nambuthiri brahmans in Saiva temple worship and receive Saiva initiation (sivadiksa)
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between their twelfth and sixteenth years. Those of the Desamangalam Variyam were hered-
itary tutors in the court of the Samoothiris (Zamorins) of Kozhikode (Calicut) on the
Malabar coast. On the Variyars in general see THURSTON 1909, s.v. (vol. 7, pp. 322—329).

The library also included wmss of the Maharthamanjariparimala, the Cidgaganacandyika,
the Sivadysti of Somananda, the Kvarapratyabhijiiakarika of Utpala, the Lvarapratyabhijiia-
vimarsini of Abhinavagupta, the Trisikilaghuvrtti, the Sivasitravartika of Varadaraja, the
Rahasyapancisika (= Paryantaparicisika), the Prabodhaparicadasiki of Abhinavagupta, the
Sambapasicasika, the Viripaparicisika with the commentary of Vidyacakravartin, and Siva-
nandayogin’s commentary Rjuvimarsini on the Nitydsodasikirnava. The collection appears
to have contained no Saiddhantika Saiva works.

The codex unicus of the anonymous Mahdanayaprakisa, published on this basis in the
Trivandrum Sanskrit Series, is reported by the editor to have belonged to one Brahmasri
Narayanan Bhattathiripad of Paramburilla, Thiruvalla, in the same State. So the study of
the Mahartha was not restricted to the Variyars. For the title Bhattathiripad is one that can
be earned only by Kerala’s Namboothiri brahmans. The edition of the Maharthamanjari-
parimala was based on three Mss, one belonging to this same Bhattathiripad of Thiruvalla,
one to Aryan Narayanan Moosathu of Kottayam—Moossathu indicates that he too was a
brahman—and one to a Mr. Thekkunkoor Raja respectively. The last appers from his name
to have been a descendent of the non-brahman nobility of Thekkumkur, a small kingdom
in southern Kerala that remained independent until 1750.

9. Paddhatis of South Indian origin (surviving in the Kathmandu Valley):

a) The Kalikulakramarcana of Vimalaprabodha, Guru of King Nepalese Arimalla, who ruled
in Kathmandu between A.p. 1200 and 1216. Survives in a number of Nepalese mss.

b) The Mahairthamantrapaddhati, anon. A Nepalese Ms in the Cambridge University Library,
which gives only the Mantras seen in the Kailikulakramarcana, in the order of their use in
worship.

In the Kalikulakramarcana we see a distinct southerm variant of the Mahartha. It ex-
actly matches that of the Mahirthamanjariparimala and Pidukodaya of the Tamil Ma-
he$varananda, and that of the Mahartha in two related South Indian syncretistic Kaula
Paddhatis, namely the Ananda/mlpﬂ[ati/ed of Mahes$varatejanandanatha and the Padyavihini
of Sankara. This system is put to work by Vimalaprabodha as a Paddhati for the worship
of the Nepalese goddess Guhyakali, who with Kubjika and Siddhilaksmi (=Siddhalaksmi)
plays a major role in the royal Siktism of the Malla period. The Kalikulakramarcana and
the ancillary Maharthamantrapaddhati provide all the details of Mantras, deity names,
visualizations, and the like that are mostly lacking in the theoretically orientated Mahirtha-
manjariparimala, though the latter is just specific enough for us to see the identity of
its system with that of Vimalaprabodha. That this system, which Mahe$varananda calls
the Devapanisampradaya ‘the tradition passed down from Devapani’, is South Indian,
is strongly implied by the agreement between the Maharthamanjariparimala, the Kailiku-
lakramarcana, and these two unpublished syncretistic works, the Anandaka[palatx’kd and the
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Padyavihini, that weave into a single ritual system Tripurasundari worship, the Anuttara,
the Sadanvayasambhava, and the Mahartha. The hypothesis of the Kalikulakramaircana’s
system’s southern origin is further supported by the discovery that the chommakani or ‘secret
words that are to be uttered by initiates in each of the five successive phases of worship,
from the Phase of Emission (systikramah) to the Phase of lllumination (bhdsikramah) are
Dravidian:

i. HA HA (Srstikrama, Emission). Tamil 4- ‘to come into existence’.

ii. HrT1 HITI (Sthitikrama, Stasis). Tulu Aidi ‘a hold, grasp, handful’, Kannada pidi ‘to
seize, catch, grasp’; Tamil piti ‘to grasp, cling to’.

iii. XRE KRE (Samharakrama, Resorption). Tamil karai ‘to dissolve, become gradually at-
tenuated’.

iv. ARA ARA (Anakhyakrama, the Nameless). Tamil 27 ‘to become full, be satisfied’, Kannada

4r ‘to abound, be filled’

v. KULURU KULURU (Bhasakrama, Pure Light, representing final quiescence). Tamil kulir
‘to feel cool, get numbed (as in death), to be satisfied’, ‘to sit, rest’, Kannada ku/ir to
be cool or cold’; and Malayalam kulir, kulur ‘coldness, cool, refreshing’.

The expressions have the appearance of second person singular imperatives, consisting
as in Tamil (WICKREMASINGHE 1906, §39) of the simple base of the verb. Each is
repeated once, a ‘stacked construction’ (atukku) that is common in Tamil as a means
of expressing “intensity, certainty, urgency, or repetition of the action of the verb”
(Rajam 1992, p. 930-932).

Scriptural works of the Mahartha cited as his sources by Vimalaprabodha in the Kalzku-
lakramarcana:

i. Kramasadbhaiva.

ii. Pancacimarasekhara.

iii. Dvipamata.

iv. Duvipottara.

v. Saktikaulika.

vi. Kaulakamala.

vii. Kharapuccha.
viil. Mahbarthakramabbeda.

ix. Hattikhya-Kailikigama.

x. Rajesvara (= Tantrarijabbattiraka, Jayadratha[yamala], Satka 4 [Madhavakula section]).

Only the first and last of these has reached us, the first incomplete; and none but those two
are mentioned anywhere else in our surviving literature.
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The South Indian Traipura Vidyanandanatha quotes a passage of nine versesfrom the first
Satka of the Jayadrathayamala in his Nitydsodasikarnavartharatnavali, referring to its source
as the Tantrarijiya (ed. Dviveda, pp. 81-82. I emend his edition’s mantrarijiye to tantrara-
jiye, following the reading of his Ms ja (GOML Madras, Ms D 6521) and the fact that this

text refers to itself, and is always referred to by Jayaratha, as the Tantrarija or Tantrarajabhattiraka.

Urmikaularnava, teaching a form of the Kalikula, quoted by Abhinavagupta and surviving in the
Kathmandu Valley, associates itself with Kaulagiri (Kolhapur) in the Deccan.

7. THE KALIKULA AND MAHARTHA IN EASTERN INDIA AND NEPAL

I.

8.

A palm-leaf ms of the Kalikulaparicasataka written in the Magadha (Pala-Sena) script with the
scribal date [Laksmanasena] Samvat 122, = a year between A.D. A.D. 1230 and 1242 , property of
the Guru Vimalaprabodha, author of the Kailikulakramdircana (Kathmandu, Kaiser Library, MS
No. 524 (Kalikdakrama): paramahamsaparividjakasadanvayicaryasrivimalaprabodhapadinam).

Nepalese mss of the Kalikulaparicasataka, Kalikulakramasadbhiva, Devidvyardhasatika, Yonigah-
vara, Kalasamkarsanimata, Kailikastotra of Jiananetranatha, Pithadvidasika of Cakrabhanu, Ma-
hinayaprakisa of Arnasimha, Bhavopahirastotra of Cakrapani, Kramavilisastotra, Khacakrapan-
cakastotra, and, in the Uttaramnaya section of the Pascimanaya’s Cisicinimatasarasamuccaya, the
Kalikikramaslokadvidasika and Kalikakramapancasika.

. A Krama scriptural text of 115 verses, most of which are found in the Devidvyardhasatika),

incorporated into the Siddhakhanda of the Pascimamnaya’s Manthanabhairava. Ms in the Nand-
inagari/Pala script, copied in A.D. 1219. The same work recognizes the Kalikakrama as above the
Trika and surpassed only by its own system.

Urmikaularnava mss in the Kathmandu Valley.

. Nepalese mss of each of the four Satkas of the jayadrathayimala. They probably reached the

Kathmandu valley from Eastern India rather than directly from Kashmir.

Numerous Nepalese ritual manuals, often with Newar instructions, for the propitiation of Guhya-
kali and Siddhilaksmi (Nepalese rendering of Siddhalaksmi) independently or together with
Kubjika, and Tripurasundari.

Nepalese mss of later literature for the propitiation of Guhyakali: Hiharavatantra, Gubyatantra,
Saptamundakramograbheda .. ..

Mithila: Mahakailasambiti, Guhyakalikhanda.

8. THE PASCIMAMNAYA IN EASTERN INDIA

I.

A wms of the Laghvikimnaya in Old Newari script, completed by its scribe in A.D. 1037/8 (NAK
5-877/57)-
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2. A Mms of the Kubjikimata penned in the Pala script during the reign of the Pala king Ramapala
(r. c. A.D. 1077-1112) with corrections or additions in Maithila or early Bengali script (NAK
1-1633/32).

3. A palm-leaf ms of the Kubjikimata in the Bengali script (NAK 5-7996/49), c. A.D. 1200-1250.
4. A palm-leaf ms of the Kubjikimarta in early Maithila or Gauda script, c. A.p. 1200 (NAK 5.778/58).
5. Numerous Nepalese Mss of the Kubjikiamata, Satsahasrasamhiti, and a gloss on the latter.

6. Nityihnikatilaka of Jaya, son of Srikangha, which reaches us in Nepalese and East-Indian wmss,
the earliest dated in A.D. 1268/9,

7. The Nityaprakisa of Viracandra, composed in A.p. 1072/3. Nepalese mss.

8. The commentary Nityaprakisavivaranapanjika, also called Nityakaumudi, written on the Nityaprakisa
of Viracandra by his chief disciple Gangadhara at the request of the latter’s pupil Sambhudatta,
the personal physician of the Pala monarch Ramapala (r. c. 1072—1126). Nepalese ms.

9. The Srimatapaddhati, also called Siddhasamtanasopanaparkti, of Jasoraja (Yasorajacandra), of
which we have an incomplete copy in a composite Nepalese codex of the twelfth century and a
copy in an East-Indian manuscript dated in year 144 (of the Laksmanasena era), = a year between
A.D. 1252 and 1275

10. Many Newar manuals for the propitiation of Kubjika and her consort Navatmabhairava.
9. THE SADANVAYASAMBHAVA VARIANT OF THE PASCIMAMNAYA IN THE SOUTH
1. Scripture: Sambhunirnaya.

2. Sambhunirnayadipika of the South Indian Sivanandamuni, author of the Rjuvumarsini commen-
tary of the Nitydsodasikirnava, Guru of the Guru of Mahesvarananda, active c. A.D. 1225-1275

3. Paddhati Sadanvayasimbhavakrama of Umakanta, disciple of Amrtanandanatha,.
4. Another Kubjikamata, quoted by Mahe$varananda.
5. Caranasitra, quoted by Mahe$varananda.

6. Rasinvaya (= Sadanvaya), quoted by Mahesvarananda.

ro. THE WORSHIP OF TRIPURASUNDARI IN SOUTHERN INDIA

Major works:

1. Commentaries by Sivananda (-7juvimarsini) and Vidyananda (-artharatnivali) on the scripture
Nityasodasikarnava.
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II.
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13.

14.

IS.

16.

Traipura opuscula of Sivanandamuni: Subbagodaya, Subhagodayavisana, Saubhagyahrdayastotra.

. Punyananda (active c. 1275-1325), Kdmakalivilisa.

The scripture Yoginihrdaya. Nowhere mentioned by Sivinanda in his commentary (-rjuvimarsini)
on the Nityisodasikirnava. Embeds the understanding of the cult, as do the commentaries of Siva-
nanda and Vidyananda on the Nitydsodasikirnava, in the doctrinal framework of the Kashmirian
Sikta Saiva dynamic non-dualists from Somananda to Ksemarija.

. Commentary (-dipikd) of Amrtananda, active c. A.D. 1300-1350, on the Yoginihrdaya. Kash-

mirian Sikta Saiva doctrinal framework
Traipura opuscula of Amrtanandayogin: Saubhigyasudhodaya and Cidvilasastava.

Bhaskararaya Makhin (Bhasuranandanatha) (a.p. 1690-1785), commentary (Setubandha) on
the Viamakesvaramata (the Nitydsodasikirnava and the Yoginibrdya construed as the prior and
posterior halves of a single work).

Some Paddhatis:

. Vidyananda, Jadnadipavimarsini.

Srividyénandanétha, Saubhdgyaratnikara.

Cidanandanatha (fl. c. 1375-1425), Svacchandapaddhati.

The cult of Lalita/Kamaksi in Kafcipuram:
The Paddhati Parasuramakalpasitra.
The Paddhati Nizyotsava of Umanandanatha, based on the Parasuramakalpasitra. A.p. 1745/6.

The commentary (Saubhigyasudhodaya) on the Parasuramakalpasitra by Rame$vara, A.p. 1831.

The modified cult of Lalita/Kamaksi in Kancipuram (Para replaced by Bala Tripurasundari):
Paramanandatantra.

Commentary (Saubhigyinandasamdohba) on the Paramanandatantra by Mahesvaranandanatha,
A.D. 1828/9. Quotes Utpaladeva, Kallata, Abhinavagupta, Ksemaraja, and Jayaratha. He tells
us that he is following Sivananda’s Saubhagyapraparicoddyotapaddhati and Madhavananda’s Sau-
bhagyakalpadruma.

Ksemanandanatha, the son of Mahesvaranandanatha: author of a commentary (-saurabha) on

the Saubhbigyakalpadruma of his father, and the Saubhigyakalpalatika.
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17. Tripurircanamanjari, a massive Paddhati composed by Gadadhara Bhattacarya (Jaiananandanatha).
Completed in A.D. 1843/4. By his own account he was a learned devyarcakah born in the Gaudajati
but living in Gurjaradesa.

18. Laksminathasastri (Ambikanandanatha), Dravida brahmin, author of the Saubhigyakalpadruma-
mahdyigapaddhati, commissioned by Maharaja Sawai Ram Singh II of Jaipur, b. A.p. 1833, .
1835-1880) King of Jaipur.

11. KAULA SYNCRETISM IN THE SOUTH

1. Parasuramakalpasitra: cult of Lalita (Tripurasundari) incorporating sub-Paddhatis of the Anut-
tara’s Para, Syama/Matangi, Varihi, and Ganapati.

2. The marriage of the cults of Tripurasundari and the Sadanvayasambhava variant of the Pascimam-
naya:
a) Matsyendrasambitd, c. A.D. 1200.

b) Saundaryalahari (containing the Anandalahari).

3. Combined cults of Tripurasundari, the Anuttara, the Sadanvayasambhava, and the Mahartha:
a) Padyavihini of Sankara, disciple of Somananda.
b) Anandakalpalatiki of Mahesvaratejinandanatha, disciple of Krsnadasa.

c) Parasambhumahimnabstotra.
12. PRATYABHIJNA IN THE SOUTH:
1. [Svarapratyabhbijiidgvimarsinivyikhyd, anon.

2. Simbhavinanda, Paramasividvaitakalpalatiki (which includes a Paddhati for the Parakrama form
of the Trika). The work is in the tradition of the Kashmirian Samvidadvayavada (the doctrine of
the non-duality of awareness) as developed in the Tamil South. It makes efforts to show that
this doctrine is in harmony both with reason and with Sruti and Smrti. The work is particularly
rich in its citations of Puranas. After establishing its doctrine against all others it elaborates a
programme of internalized worship based on the system of the Parakrama and ends with a detailed
exposition of the universal Saiva Mantra (pancaksara [NAMaH $1vAva) and sadaksara [oM NaMAH
$1vAva]), the Mantra of Tripura, the Mantra of Para (of the Parakrama), and the Vedic Gayatri,
all as embodying the truth of this doctrine. Its Sakta Saiva sources are similar to those cited by
Mabhe$varananda in his Mahdrthamanjariparimala.

3. Sadananda, Lvarapratyabbijiidtitparyinvayadipika (only on the jianidhikirah). Also wrote a
commentary on the 77isiki (Mysore Cat.)

4. Srinivasabhatta’s commentary Taparyadipiki on the Jisanakhanda of the Tripurirahasya. Com-
posed in A.D. 1832. Srinivasabhatta was an inhabitant of Mahapuskara, one of the five Gra-
mas of Madurai. The commentary follows the [Kashmirian] Sivadvaita of the text (itself com-
posed in Tamilnadu), supports it with quotations from the works of Vasugupta, Somananda,
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Utpaladeva, Abhinavagupta and Ksemaraja, and has a keen sense of the opposition between its
own Sakta non-dualism and that of the illusionist Aupanisadas (following the Advaitavedanta of
the Sankaracaryas).

13. WHAT DOES THIS SURVEY NOT COVER?
1. The Paraprasada Kaula cult of the Kulirnavatantra.

2. The later Sakta (Kaula) system of the ten Mahavidyas that seems to have emerged in Eastern India
and then spread throughout the subcontinent, in which Tripurasundari is joined by such new
deities as Daksinakali and [the Buddhist Vajrayana] goddesses Tara/Ugratara and Chinnamasta.

3. The smartized Tantrism of such texts as the Saradaitilaka and the Prapasicasira.

These later systems have in common that they lack the distinctive Saiva docrinal framework of
the early literature.

13. EVIDENCE OF THE IMPACT OF THESE SAKTA (KAULA) CULTS:
1. The Buddhist Yoginitantras of Eastern India (9th century onwards).
2. The impact of the cult of Tripurasundari on the Jaina Mantragastra.

3. The Smarta assimilation (with expurgation) of the the cults of the Kaulas, especially the cult of
Tripurasundari and the Sadanvayasambhava (witness the success of the Saundaryalahari and its
numerous commentaries). Note also the prominent position of devotion to Tripurasundari in the
Sanskrit and Telugu lyrics of the great composers of the classical Carnatic musical repertoire in
the late eighteenth and early nineteenth century: Muttuswami Dikshitar (1775-1835), Tyagaraja
(1767-1847), and Shyama Shastri (1762-1827).
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